or unfinished k-sign, seems to be rather a simple, deep-cut, rectangular hole. The point not always respected in the analyses of the reliefs from Medinet Habu is the usage of plaster to cover up imperfections in the masonry and to eliminate erroneous parts of inscriptions. The deep-cut holes was carved to hold the plaster covering. 5 The incision on the name-shield nr 85 seems to be a such secondary correction and consequently should be omitted in the transcription. The next hieroglyph, interpreted in former transcriptions as a 3-vovel marker is rather an tw-sign. 6 The last sign on this name-shield is the "hill-country" determinative. The name can be then read as q-3-w-3 ti-b3-rw-tw. 7 Its first element, occurs also on other name-shields in the inscriptions of Ramesses II and Ramesses III. 8 S. Yeivin suggested that this term denotes Semitic tribes of Kushites (kwš). 9 His view was criticized by B. Oded, who argues that transcription q3w reflects the theophorous element referring to the Edomite god Qaus. 10 This interpretation has been accepted by E.A. Knauf and E. Lipiñski. 11 However, there is no clear evidence for the cult of this deity before 7 th century B.C. Moreover, several place names containing the element q3w3 seem to be in north Israel, not in Edom.
12 It appears to be more probable that the Egyptian q3w3 reflects the same root as the South Arabic gys 2 , "(military) unit" 13 or Aramaic gyys 14 "band (of raiders, robbers)".
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The second part of the name, ti-b3-rw-tw, seems to reflect the Semitic lexeme tbrt or dbrt and can be interpreted as the reference to the settlement Daberath at the foot of Mount Tabor. 16 This identification seems to be suggested by the adjacent name-shields, containing place names from the same region: nr 78 -y-n-nw-w-m (Yeno'am), 17 nr 80 -ip3q3 (Apheq), 18 nr 82 -mktyr (Migdal), 19 nr 84 -q3rym3n3 (settlement near Beth-Anath) 20 and nr 86 -š3mš3n3 (probably Beth-shemesh on the territory of Issachar). 21 However, it should be noted that several of names with the element q3w "band of…" preserved on the Egyptian topographical lists seem to contain a personal name as its second part: q3w3 r3'3 "band (of) Re'u'el", 22 q3w3 nrwm "band (of) Naram"…. 23 In such a context it seems to be very probable that the lexeme tbrt / dbrt can be interpreted as the feminine personal name Deborah (dbwrt > dbwrh).
The name-shield nr 85 on the list of Ramses III corresponds contextually to the position of the name-shield nr 21 on the earlier list of Ramses II from Karnak (about 1275 B. C.), containing a different name, q3yr ybwn3. 24 The lexeme q3yr can reflect Semitic term qšr "to bind, to ally, to conspire" and ybwn3 seems to render a Semitic personal name yb(y)n. 25 The whole expression refers probably to 'the alliance of Jabin'.
The data presented above can be summarized in the following way. In the times of Ramses II, certain Jabin controlled the region of the mount Tabor. However, in the times of Ramses III the name of Jabin was replaced on the topographical list by "the band from Daberath" / "the band of Deborah". It is very risky to reconstruct historical events from such limited and ambiguous evidence, but the same political change seems to be also reflected in the biblical tradition concerning the presence of Israelite troops on the slopes of the mount Tabor (Judg 4:6,12,14) and their conflict with Sisera, a mercenary 26 in service of king Jabin (Judg 4:2-3). The replacement of "Jabin's alliance" 27 by the "the band from Daberath" / / "the band of Deborah" on the Egyptian topographical lists seems to confirm the order of events which can be deduced from the Book of Judges. Even if the further details of biblical account about the struggle of Israelites with Sisera are fictional or highly exaggerated, the appearance of the "the band from Daberath / the band of Deborah" on the list of Ramses III seems to deliver the additional chronological frame for dating events, which finally become an inspiration for the biblical tradition concerning the battle at Wadi Kishon.
On the one hand, the opening words of the Deborah's Song evidently presuppose the supremacy of Egypt in Canaan: bpr prwt byrl "when Pharaohs ruled in Israel" (Judg 5:2). 28 In such a context, the events described in Judg 4-5 cannot be dated later than the reign of Ramesses III whose rule was the "swan song" of the Egyptian supremacy in Canaan. 27 This local ruler should be differentiated from "Jabin, king of Hazor" mentioned in Josh 11. The pleonastic formula "Jabin, the king of Kanaan, who ruled in in Hazor" preserved only in Judg 4,2 seems to be a secondary harmonisation made by biblical redactor, who identified enigmatic Jabin "of Canaan" with the homonymous king of Hazor. See, N. Na'aman, Literary and Topographical Notes on the Battle of Kishon (Judges IV-V), "Vetus Testamentum" 40 (1990) On the other hand, the mention of Anatolian warlord Sisera, seems to suggest the influence of Sea Peoples, mentioned at the first time in the inscriptions from the 5 th year of Merneptah (1208 B.C.) 30 and therefore it provides us with clear terminus post quem.
From the death of Merneptah to the rise to power of Ramesses III, Egypt was beset with internal difficulties and power struggles 31 and we have at our disposal almost no secure evidence about its control over Canaan during this twenty-years' period (1203-1183 B.C.). 32 We can then assume, that when Egyptian hegemony in Syria-Palestine temporarily faded, several Canaanite rulers and tribal chiefs immediately snatched the opportunity and initiated local wars and revolts. This conclusion coincides with image of political and economic chaos preserved in Judg 5:6-8. The struggle between Israelites and alliance of king Jabin can be interpreted as one of such local conflicts. These rebellious actions presumably provoked the intervention of Ramesses III and his restoration of Egyptian management in this region, evidenced by the inscriptions and reliefs from Medinet Habu. 33 
